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|s Capitalism
morall y bankrupt?

Five moral flawsand
their sogal consequences

by Michad Sdluter

| seein the near future a crisis approachingthat unnevesmeand cauesme
to tremHe for the sakety of my country. Corporationshavebeenenthronedan
era of corruptionin high placeswill follow, andthe moneypower of the
country will endeavor to prolongits reign by working uponthe prejudicesof
the peple until thewealth is aggregaedin a fewhandsand the Republic is
dedgroyed. Attributedto Abraham Lincoln®

A whole world of newand stronger pdlicies is needed— measiresthat
strengthen our famliesand our communities, address the brealdown of
social comectednes, and favor rootednes over mability ...

JanesGudav Spett?

Summary

Many Christians accept Capitalism as broadly in line with biblical teaching. Its
economic success appears to vindicate attribution of its origins to Christian
thedogy.® This confidencein Capitalismasthe bestavailable ecanomic systemhas
meant that Christians havefailed to recognise that it is one of the main drivers of
social and moral breakdown in Western sccieties This paper will highlight five
failin gsin the philosophical foundations and institutionsof Corporate Capitalism,
pointing to their devastaing impact on familiesand communities,and how they
bring about the growth of giant corporations and centralised state power.
Christians needto seach urgently for a new ecanomic order based on biblical
revelation. One such alternative will be setout in a future issueof Cambridge
Papers.

Does Capitalism have a caseto answer?

The economic benefitsof Corporate Capitdism are obviousto al of us. Paul Collier
suggststha a billion people have been lifted out of povety in thelast 30 years by the
incorpordion of their ecmnomies into the Capitalist-inspired globd trading systent.
Many of usin Britain enjoy the experiencesoffered by air travel, computes, iPodsand
mobile phones,all made possibleby the efficiency of Cgpitalist corpomations. When
somene closeto us contads a saious illness or hasan accident, which of usis not
grateful for moderndrugsand technology,agan the produds of mega-corpordions?

In termsof political benefits, Capitdism hasled in many countries to the replacement
of feuda aristocades with meritocracies, and arguably there is a close link betwea
Capitdism and denocracy. As Novak suggsts, ‘political democacy is compatiblein
pradice only with a market ecnomy’® Of course Capitdism is not the only form of
maket ecnomyimaginable butit is the only onewith which mostpeople are familiar.
For many daily life in a Capitdist socidy appers highly desirable, and millions from
forme Communistcountries aspie to acieve it.

While thereis much conaern about the activities of the moden corpotion, espe
cially in termsof exploitaion of theworkforce andimpact on theenvironmaet, its critics
can exaggerde. Somelarge companies take good care of ther stéf, providing training
and career progressio without regard to gende, classor race. They encourage goodciti-
zenship,give geneously to charities andincreasingly are adopting measures to protect
theenvironment,all in the name of corporde sodal responsibility.

Moreove Capitdism, it is argued,restslargely on Christian values. Accordingto its
ealy proponentdike Adam Smith, it takesaccountof the sinfulnessof the humanheatrt.
So ratherthanrely on the Stateto alocateresouces and fix prices where humangreed
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can too easly play a part, impersonal makets determinethese
outcomes,with eachplayerin the maiket pursuing their own self-
interest. The greedof anyindividual is constained,in effect, by the
enterprise of othersthroughthe mechanismof the maiket. In the
wordsof aleadingleft-wing thinker, ‘The freemarketremainsall in

al, a factor promotingsocialiséion, a meansof conneting human
beings, evenof creatingfraternity or, in any case, mutual recogni

tion. Hence, it is the opposite of corruption.® Indeeal, biblical

teaching assumedree markes for exchangeof goodsandservies,
providing only thatthe conductof marketsis just andfair’ andtha

trades do not hoardfood in periodsof shortagé.

In addition, for human beings to reflect fully the imageof their
Make, they must havethe oppotunity to exercse resnsiblity, to
make choices to experence ‘liberty’. This liberty only flourishes
where economic decisiors and exchange are not constained by
powerful political or social interess. Herce, biblical teaching warns
against excesgve state power in both Old and New Tesamens?®
Traditionally, it has beenthose in favour of Captalism who have
arguedmostvigoroudy for limits onthe powerof central governnent.

With clear evidenceof the economicbeneits of Cepitalism,and
of itsrootsin a Christianunderstadingof theworld, why shouldany
Christian questionits legitimacy?As shavn below, the failings of
Capitalismarisesubstantiallyfrom corporationswhich developeds
its primary engine.So it is importantto sepaate out the mord fail-
ingswhich areintrinsic to Capitdism itself, andthoseattributableto
CorporateCapitalism,i.e. to thelegd form of its institutions.

The theological framework

Rather thana generalappealto conséence,the CambridgePapers
approachis to exploreissuesirom within the frameworkof biblical

revdation.Thisallowsnotonly acritique of principlesor values, but
also providesa plumb line for evduation of ‘institutions’, which
DouglasdNorth hasdefinedas‘the rules,formalandinformal, which
governthe behaviourof organisitionsandindividuals’*®

Thestarting point for eveuation of economicandsocialinstitu-
tions is thefactthatGodis arelaional being,andthathis priority is
not econonic growth, butright relationshipsboth betweerhumanity
and himself,andbetweerhumanbeings® Thisrelaiond focusis the
theme of both Old and New Testamats. WhenJesudays down the
overarchingmoral principles of ‘love God and love your neigh-
bour’,*? he is pointing to the priority of relationd over finandal
wedth, for love is a quality of relationships.

A morecontroversialespet of the methodologyemployedhere
is the derivation of moralnormsfrom the economicandsccial rules
governing Old Testamentsrael While theseneedto be undestood
in the light of New Testamenteeaching, andinterpretedcarefully in
ther historical context,they provide a key sourceof biblica ethicd
reflection, andareexplicitly endorsd in theteachingof Christ;® and
subsequenty alsoby Paul** Therisen Christis Lord over dl tha is,
which includeseveryaspet of human life®* By reflecting on how
the social and economiclaws of the Hebrew Scriptues expressed
God'srelationalcharacterChristianstodaycanleam whatprincples
shouldgovernthe contemporargmnomicandfinancial systemand
thus what Christ's Lordship over that systemwould require. The
approachtakenhereis setoutin detal in JubileeManifesto®

Five moral flaws of Corporate Capitalism

Capitalism sets out a framework within which individuds, and
socdiety at large,makedecisionsgovening their businessandfinan-
cial affairs. It will be analysedhere in termsof its contemporey

6 Bemard-Heri Lévy, ‘Does the free market corrode moral chaader?’, on-line at
www.templeton.orgmarket Autumn 2008.

7 E.g Deut. 25:13-16andMic. 6:10-11.

8 Prov. 11:26.

9 E.g Deut. 17:14-20;1 Sam 8; 1 Kgs.21; Rev. 13, etc.

10 DouglasC. North,Institutions, Institutional Changeand EconomicPerformance,CUP,
1990.

11 This point is arguedin Michaé Schluter ‘What Chatter for Humaniy?’, Cambridge
Papess, Vol. 15, No. 3, 2006.

12 Matt 22:34-40.

13 E.g Matt. 4:4; Mat. 5:11-20;Mark 7:9-13.

14 E.g 1Tim. 1:8;2Tim. 3:16.

15 Col. 1:15-20.

16 Michad Schluter and JohnAshcrdt, JubileeManifesto:a framework, agendaand strateg/
for Christian sodal reform, IV P, 2005. Seeespeciallychaptersl1 and12 by Paul Mills.

manifestaions, including the corporation as its main actor and
engine and with naiond govenments and internationd agencies
intervening to s¢ many of the rules in a manna which often
promotes scde and ‘leverage. This paper will focuson the Anglo-
American modé asits mostextrememanifestaion, althoughthefail-
ings are evidenced to somedegreeacrossall Capitalist economies.

The pointsat which the morality of an economicsysten can be
evduated are threefold:

The social
outcomes arising
from its institutions

The morality of
its underlying
philosophy

The morality
of its
‘institutions’

It is not sufficient to examine only outaomes of an economic
systen; the causes of thoseoutcomss, i.e. the sodal philosophyand
‘institutions’, need to be examined as well. We shall considerone
major way in which the underlying philosophy of Capitalsm
conflicts with biblical ethics, and four ways in which theinstitutions
of Capitalism do so, and then andyse two of the destrudive sodal
conseuenes of thesefive mord flaws in Cepitalism.

1 An exclusively mateialistic vision

As generlly undestood, Capitalism is concened with the deploy-
ment and useof capital, althoughit has highly significantsocid ‘side
effects’. Capitalism restsunashanedly on the pursuit of busines
profit and personalgain: it promotes theidolisaion of money, which
Jesusrefers to as ‘Mammon’?” The moral dangersof Corpowete
Capitalism are similar beause the modan corpordion is driven
primaily by shaeholde mateialistic selfinterest. Adam Smith
provided a mord framework for this pursuitof wedth by pointing
out that as each person pursue persond gan, the outcomewas,
miraculously, the collective economic good. But pursuit of sdf-
interest is a far cry from the biblical focus on ‘love’,*® requiring
othe-person-@ntrednas. People are regarded by companies as a
resour, or as a costin the profit and lossaccount,devoid of rela-
tiond or environmenté context. So Capitalism constantlyhasto be
restrained from destroyingthe socid capital onwhich it dependsfor
its future existence.

This focus on captal lendsitsdf to the idolatry of wedth at a
personallevel, andtheidolatry of economicgrowth at a corporae and
national level. It invites Mammonto supeasele God as the focus of
human loyalty and thusto bre& thefirst and mod foundatond of the
Ten Commandments™ Sharéholde's puraue personalwealth with little
knowledgeof how it is generated, and senior managenentwith scant
regad for pay strudures at lower levels of the compaly, while
cusomeas are pesuadel by corporde advetising to pursue self-
gratification in its many forms.At a systemc levd, under Capitalism
companies seek to expand current consunption beyond satisfied
appdite, in orderto generae supranormd returnsfor current suppliers
of capital; they seek to geneate this additional consumpion through
advertising, built-in obslescence andexpangon of debt. Thisis nat a
malign ‘congiracy’, but how the sydem opeates However, the
congquece is not just to undemine individuds’ purauit of spiritual
rediti es and to cause misery in many low-incomehousénolds, but to
create huge and growing income differentials with negdive conse
guenes for sodal cohesion. For exampk, the inflation-adjusted
income of the highest-pad fifth of US earnes has risen by 100 per
cent sinae 1970, while it has fallen by 10 percentfor therest®

2 Reward without responsibility

Economistsarguethat capitd markets ensuremoney is allocated to
thosein sodety who can pay mostfor it, i.e. to thosewho will useit
mod efficiently and increase society’s weath fased. Captal
providasareto berewarded justfor allowing ther capitd to beusel
by somebodyelse However, Jesusseansto understad the basisfor
rewards differently. In the parable of the talents, Jesusputsinto the
mouth of the Master,when addressingthe lazy/fearful sevant, tha
‘earning’ moneythroughinterest on a loan is ‘reaping where you

17 Matt. 6:24.

18 Matt. 22:34-40.

19 Ex. 20:22-3.Also, noteJesuswarningin Luke 12:13-21.

20 Citedin BenRunndl, ‘Debtis Capitalisnis dirty little secet’, Finandal Times 30June
2009.



haven’'t sown’? i.e. as contray to naturd justice. Investos lending
at interestmay be acceping somesmallelementof risk; theyare not
accepting any respondiility for how or where the moneyis used.In
contrast,Jesusseemdo focuson the relationalimplicationsof how
money is used;this includesthe impacton a person’srelationship
with God and on his or her relationship with neighbouf? Debt
financegenerallyresuts in relational distanceratherthanrelationa
‘proximity’ becausehe lendergenerally hasno incentiveto remain
engagedwith, or even in regular contact with, the borrower.

Therelationd distancebetweercapital provideranduser created
by delt finan@ today,andalsoby muchequityfinance ,canbereadily
seenin theworkingsof largecorportions.Providersof captal gener
ally havelittl e or nosayin corporaie decision-makingexceptperhaps
in cagsof insolvency. Mostinvedors provide equityfinancethrough
afinangal intermediary (e.g. a pensionfund); oftentheydo noteven
know (or care) in which companestheyhold sharesSeldomdo indi-
vidual sharehtders atterd the annual geneal meeting of the
company; even financialintermediariesgenerallydo little to influ-
ence company policy, preferringto ‘exit’ if things go badly, becaus
less cost is incurred, rathe than seekingto influencea companys
decisions. Trading of derivativessimilarly involvesno responsibity
for the actionsof the targetedcompany.

Becawse purchasing shareghroughthe stockmarketprovidesno
additional fundsto the choserncompanyijt is hardto distinguishfrom
placing bet on horses The intention of the invesbr is not to aid
company growth but to make a short-termprdfit; they do not apply
any skill or effort to help company performance. The only way
purchag of shaes aidsa company’sperformancas in the contextof
raising new capital, andpossbly takeoversituatons. Justas puting
money in the bank led to Jesuswarningthatit constiutes‘reaping
where you have not sown’,% sosurey would moststock marke trans
actionstoday. Jesusappeas to questionwhetherit is legitimatefor a
personto sit at home with their feet on the desk,asit were,andbe
rewardedin the saneway asthe persorwho activelytradesgoods,or
works al dayon the factoly floor. Much asthe Americanrevolutiorn-
ariestook astheir slogan,‘ notaxationwithoutrepresentation’should
we today adopt the slogan, ‘no reward without responsiblity, no
profit withoutparticipation’?

3 Limitedliability of shareholders

The corporation,which had only the smallest of roles in eaty
Capitalism,is todaythechief engineof economicgrowth. In themid-
nineteenh century, companies were pemitted to becomelegd
persons,separatefrom their shaeholdess; they own their assetsand
have many of the legal rights and privileges of an individual
‘peson’. If theyregister as limited liability companiesshaeholdes
have no liability beyondthe amountof capitalthey havesubscibed
or paidfor their shaes.

Limiting liability is contray to biblical teachingbecaise excep
tionally in the law of contrad, it alows debtsto be left unpad in
cases of insolvency This contradicts a fundamentaimoral obliga
tion* Worse stll, the unpaidcreditors, as hasbeenconspiziousin
thelastdecadeareoftenemployees, consumes, and smallercompa
nies supplyng goodsand serviceswho havelittle or no knowledge
of alargercompany’'sfinancid circumstancesandmayberelaively
financially illiterate, while thosebestable to protecttheir positionare
often banksandhighly paidexecutives: thereis oftengreatinjustice.
Examplesincludethe barkruptdes of Enron, WorldComand XL .»

While proponentsof Capitalismwould point to the way limited
liability hasresultedin a massivemobilisationof capitalfor produe
tive enterprisewhich perhgswould not otherwisehaveoccured, it
has alsohad many negative unintende consequence&ecaisethe
downsiderisks of borrowing are cgpped,while the upsiderisks are
not, management backel by shaeholders— havebeenwilling to
borrow huge sumsrelaive to the firm’s equity baseand thus grow
firms at a frantic pace. These giant corporationshave enomous
market power which cantoo easily crushsmallercompetitorsin the

21 Matt. 25:226-27;Luke 19:22—-23.For the legitimacy of taking economes lessonsfrom
the parbles see Christopher Townsend and Michael Schluter Economicsin the
Paralles of Jesus Jubilee Centie working paper, 1985.

E.g.Matt. 20:1-16;Luke 16:9; Mark 12:41-44.

Matt. 25:226-27.

Ps 37:21.The argumentis set outin more detail in CambridgePapes, Vol. 9, No. 2,
2000.

For the history of Enron seethe film, Enron: The SmarestGuysin the Roan, 2005.

finandal sedcor, incentive schemes often rewad risk-taking exces
sivdy on the upsidewith no downsidependlties, reflecting the risk
position of shareholders. Consequent mega-losses have to be
finaned by taxpayers to limit wider economicandpolitical fall-out.

4 People disoonnected from place

In the Old Testament, the Jubiles laws requiredthat all rural propaty
wasreturneal to its origind family ownersevay fif tieth year, freeof
chage.Thisensureal long-teem rootednssfor every extended family
in apartiaular place,® strengthened loyalty to Godand contributed to
family solidaity. Thesegods are highlightedby ther antithesisin
the story of Naboth’svineyard? An important by-produd of the
Jubiles land laws was to ensule a measureof equity in the distribu-
tion and ownashipof propety which ensurel abroad distributionof
political power.

In contrast, Capitalism regardsland and propery asassetswithout
relationd significance. The effects of ignoring the role of land in
family identity and solidaity canbe seen historicallyin theenclosire
movement where low-income families were dispossesseaf their
traditiond land rightsby poweful locd landownersresutingin mass
migration to the cities ® Today, thereislittle protection againstrepos
sessionof homes whenwage-eaners losetheir jobs andcannotmeet
interest paymentson their mortgayes. This contributeso manyfami-
lies’ loss of rootednes and also impacts on the distribution of
income given theimportanceof propety asaform of wealth.

The bendit of breaking this people—plae connetion, econo-
mistswould argue is to increaseprodudivity of labour,andnaiond
emnomic growth, because people can move more easily to where
thar produdivity (and hence ther wages) are highest.Howeve, as
extendel family menbers move away from one anothe, and
communities become more transient, they can no longer fulfil
welfare roles. For example grandpaents can no longe hep look
after grandchildren, and responsibility for care of older people and
thosewith disabilities falls on the stae, with the costshaving to be
met from tax revenues. Economists have constantly ignored the
eonomic and relational ‘extendities’ of mobility, i.e. the coststo
wider family and sodety as a whole whenan individua or nudear
family moves from onearea to anothe.

5 Inadgjuatesodal safeguads

Thelegd framework within which Corporde Capitdism opeates is
theresult of prevailing economicand political philosophiesand the
power of opposinginterest groups.However, Capitalism does not
itself have any concept of protecting the vulneralde through
constrénts on themarket. Consumes are assumel to be able to look
after themsdves, sothefocusis on a person’sfreedomto produceor
consumewhat theylike without stae interference The bdief is that
with maket deregulaion, companies will opeaate with greder effi-
ciency, sotha greater wealth andwelfare will result. This peispes-
tive is in theinterestsof the coporatesector, sothat given their huge
lobbying resoure@s, and the relative weaknessof religious or trade
unionopposition ther view has prevailed.

Deregulation assumesthere are minimd constrants on avail -
ability and promotionof consume credit, althoughthe devastding
conseuenes of debt for personalhealth and family relationshipsare
well known? In contrast, biblical law provides that interest cannot
be chalged on loans® and al loans are to be written off every
seventhyear® Deregulaion ensureslabouris available for hire 24/7,
wheress biblical law proteds oneday in seven for non-wok priori-
ties including rest, worshipand family.

In recent years in Britain, deregulation has resultedin removd of
limits on pub opening hours,and removd of safeguads relating to
consuner credit, and to betting andgaming. However, thereis abun
dant evidence that a significant proportion of the populdion are ill-
equippa to handle such ‘freedons’ — for reasons suc as mentd

26 Seelev.25:8-11.

27 1 Kgs.21. For anexamnation of theseissuessee Michael Schluter, ‘Roots:Biblical
normor cultural anachrorsm?, Canbridge Papes, Vol. 4, No. 4, 1995.

28 SeeHelenHayward, Attitudesto the Ownersip and Distribution of Land in Britain
1500-1930JubileeCentre Cambridge Octobe 1991.

29 For exanple, seeRaymondLanget al., Familiesin Debt, Jubilee Centre Cambridge,
1988.

30 E.g.Deut.23:19-20;Lev. 25:35-38.

31 E.g.Deut.15:1-6;31:10;Neh.10:31.

32 E.g.Gen.2:2-3;Ex. 20:8-11;lsa. 58:13-14;Mark 2:28. Protection of the vulnerable

wasclealy onegod of the Sabbathlaws (seeDeut. 5:12—-15).



incapadty, poor parenting,lack of educaiton, chaader weakness and
other factors. The negdive conseqences impact not just the individ-
uals who make choiceswhich ham them,butalsoimpact on spougs
children relatives, friends,and otherswholive in close proximity who
are finandally or emotionallyhamedby thesedecisions®

Two consequenes of Corporate Capitalism’s moral
failings

1 Family and communitybreakdown

Does the brealdown of family and community caused by Captalism,
noted above,realy matter?Carnt people live in the moden day quite
happily and healhily without the relationd support of family and
community? The evidencesuggets not. The effects of family break
down are often devastatingandwell documented. They indude child
abuse (especally in stepfamilies), domedic violene, ill -hedth, poorer
eduation and enploymentoutcomes,and greder likelihood of crim-
inal offencesand taking drugs* Otherconeqencesincludedifficulty
in sustkining long-term mariiages for thoe whos parents divorced,
greaer likelihood of lonelinessin old age,andmertal il Iness,including
depressim.® The greater weath of same sections of sockety in
Capitalist nations hasto be setagginst the greder ‘relational poverty’
which extends to an ever greate proportion of the population. The
dange is that over time theserelationd problemsbecome sdf-rein-
forcing and selfreficating. Indeel, a leadingthink-tark believesrela
tional breakdown in Britain in terms of divorceard single parenthod
hasreacheda paint whereit is irrevesible *

The effects of family andcommunitybreakdownrun evenmore
deeply andwidely thanthis evidence indicaes.Lack of stability in
relationshipsthreatensmany people’s senseof identity, leadingto
profound restlessnessnd unhgpiness.It impacts, too, on their
cgoecity for intimacy.At anationd level, familiesplay a crucid role
in the transmissiorof culture;to protect familiesis to ensure there
coniinuesto be rich cultural andlinguistic diversity amongpeoples
which contributesso muchto humancreativity andwellbeing.

2 Giantgovernnentand giant corporates
A secord conseuenceof Capitaism’sfailings overthelongertermis
a massve growth in governnment expendiure. As the number of
damaged housefolds increasesnexorably, so doesthe size of the
state bureaiwcracy. Govemmentspendig on welfare hasreacheda
level which many regard as unsuséinable; yet without it, many
vulnerable pegle would have little or no physical or emotonal
suppott. Secondly, as cormporats havwe grown to be giant organis-
tions the scde and power of the agencief governmentequiredto
regulate themhavealsoincreaedsothatthe statecanensurea source
of countervaling power.

Doesthe size and power of the stae matter? There are a number
of reasors why, in the long term, a powerful, centraised stateis a
thred to persoml liberty, to the stablity of famliesandlocal commu-
nities, and to the instituions of civil sodety. As stde agerties take
overmanyof therolesof family and local community, they undemine
the reasswhy theseinstitutionsexistandthuslower further peopk’s

33 An example is the decsion to allow shopsto openon Sundays so that almost1.5
million families with dependeat children had a parent who regulaly worked on a
Sundg in 2002.SeeMatt Barnes and Carline Bryson, KeepTime For Children: The
Incidence of Weekend Working, National Centre for Socal Resarch, London,2004.

34 Sodial JusttePdicy Group, Breakdown Britain: Interim Repot onthe Stateof the Nation,
Centefor Sccia Justice,London, 2006; andJ. MargoandM. Dixon, Freedons Orphans:
Raising Yauth in a Charging World, Ingtitute for Public Policy Researchl.ondan, 2006.

35 Rebeaa O'Neill, Expermentsin Living: The Fathedless Family, Civitas, London,
Sepgembe 2002.

36 Margoand Dixon, op.cit. p.9%.

loyalty andcommitmentto them For example, if a reldive is unen-
ployed, sick or in povery, it is nolongerthefamily’s regponsgbility to
provide support Removd of persoral respongility at a houshod
level may well be a factor in lower levds of political engagement,
expresd in lower turnoutsin local and national elections. Ther is
alsoadangerof collusion betweenleaders of goveenment and business
to their mutwal financial advantage making governmeat a poor
watchdogover activities of companies The ultimate dange, then, is
that corporaes grow beyondthe possibility of effective regulation,
ard governnent is loosed from its denocraic moorings, sothat busk
ness and goverrment bemme arrogant and oppresive. Abreham
Lincoln may well have foreseen this possibility.>

Condusion

So is Capitalism mordly bankrupt? Only people can be ‘morally
bankrupt’ for it is people, not economic systens, who have a rela-
tionship with God. And a a personal level, regardless of the
economic systen, ‘al have sinnal and fall shot of the glory of
God'.*® Economicsystans,however, can be a causeof peoplé€s sin,
and Jesusvarnshow seriousachagethat is.* While all political and
economic systens will have moral failings to some degree, few
would arguethat all systemsare equdly flawed. So how flawed is
Capitalism? To wha extent doesCapitdism contributeto a naion
becomingmorally bankupt?

Imagine a world where human beings did not needfamily and
communty for attachment maturation and relational support, or
where al humans were borninto steble families with a strongsense
of persond responsbility towardsoneanother,andcareof theplanet;
where we could disover God throughthe purauit of money rather
than by actively sesking after the meaning of life. Then arguably
Corporate Capitalism could avoid the chargeof beingmorally bark-
rupt, or even mordly ‘bankrupting’. But theworld is not like that.

If CorporateCapitdism is contributingsignificantly to the mord
bankruptg of Western sodeties, can Christians nevertheless aacept
it as part of ther culturd context and concentrate just on persond
evangdism and meeting individud neeal? The prophds thoughtit
was necessay for God’s people to tackle the causes, not just the
symptoms, of sccial breakdown and injustice® So did Jesus
himsdf.* How, then,can Christiansavoid the urgent cdl to reform
Capitalism radically? How canwe stat thereform process,and what
might an alternative systen look like? This will be the subjet of a
futureissueof CambridgePapes.
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